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God’s Covenant with Israel

Romans 11:1-31

Dr. Pate, May 2026



“| say then, God has not rejected His people, has He?
May it never be!”

Rom 11:1



Romans 11

* Romans 11 opens with Paul’s emphatic assertion that God
has not rejected Israel, the people He foreknew. The chapter
addresses a pressing theological concern: whether national
Israel’s estrangement from God represents total or permanent
rejection.

» Paul establishes his argument by invoking God’s preservation
of a believing remnant among Israel—a historical pattern
demonstrating divine constancy—and then explains this
remnant’s existence through God’s grace in Christ rather than
through works1. Drawing on the precedent of Elijah’s time,
when God preserved seven thousand faithful Israelites, Paul
shows that a similar remnant exists in his own era, selected by
grace rather than earned merit (Rom 11).

* The chapter’s central paradox involves Israel’s unbelief. Paul
assigns Israel’s failure to believe the gospel a positive salvific
function —their rejection becomes instrumental in bringing
salvation to the Gentiles, a role Paul places on par with
Christ’s saving act2. Through their transgression, salvation
reaches the Gentiles, and Paul suggests their eventual
restoration will bring even greater blessing (Rom 11).




“| say then, they did not stumble so as to fall, did they? May it never be! But by
their transgression salvation has come to the Gentiles, to make them jealous”

Rom 11:11
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Romans 11:25

 12. How much more will their full
iInclusion mean! The ‘full inclusion’
(pleroma, lit. ‘fullness’) of the Jews is to
be understood in the same sense as the
‘full number [pleroma, ‘fullness’] of the
Gentiles’ in verse 25. The large-scale
conversion of the Gentile world is to be
followed by the salvation of ‘all Israel’
(verse 26); this salvation involves their
‘full inclusion’.

 F F Bruce, Romans: An Introduction
and Commentary, vol. 6, Tyndale New
Testament Commentaries (Downers
Grove, IL: InterVarsity Press, 1985), 212.




“Now If their transgression Is riches for the world and their failure is
riches for the Gentiles, how much more will their fulfillment be!”

Rom 11:12



Romans 11:25

* 11:18 do not be arrogant toward the
branches; but if you are arrogant,
remember that it is not you who
supports the root, but the root
SUpPpPOrts you.

 11:20 Do not be conceited, but fear

 11:25 For | do not want you, brethren,
to be uninformed of this mystery—so
that you will not be wise in your own
estimation—that a partial hardening
has happened to Israel until the
fullness of the Gentiles has come in




“Behold then the kindness and severity of God.”

Rom 11:22






“For the gifts and the calling of God are irrevocable.”

Rom 11:29



Romans 11:29

» for the gifts and the calling of
God are irrevocable.

e Let’s look at the Giftings and
Calling



Dr. Pate, May 2026




“Paul describes as xapiopartra
the ecstatic phenomena at divine worship
which are regarded as operations of the Spirit,
notably speaking in tongues and prophecy.”

Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley,
and Gerhard Friedrich (Grand Rapids, MI: Eerdmans, 1964-), 404-405.



The Gifts of God by the Spirit

« a.In1C. 12-14 and R. 12 Paul describes as xapiopata the ecstatic phenomena at
divine worship which are regarded as operations of the Spirit, notably speaking in
tongues and prophecy.24 According to the Corinthian measuring of the ecstatic life,
glossolalia comes first as heavenly speech. Paul recognises that this phenomenon is
the work of the Spirit but he subjects it to the criterion of xapic.25 He first points out
the ambivalence of ecstasy as such, 1 C. 12:1-3. Then he establishes confession of
the KUpLOG as a norm, since this is the work of the Spirit. There then follows an
explication in which understanding of the phenomena is referred back to the concept
of God and that of the Church, vv. 4ff. God does not give general manifestations; He
gives to each his own; in this way the Church is built up as the body of Christ.

« 24 The change in the understanding of xapiopata may be seen by comparing F. C.
Baur, Pls. (1845), Gunkel, Weinel, Wetter, op. cit. (— n. 7) and modern exegesis. Baur,
559: The charismata are “in themselves ... only the gifts and talents that each brings
to Christianity.” They become charismata only as out of them quasi material “Christian
consciousness and life is shaped in its various individual forms” through the work of
the Spirit. Baur’s idealistic interpretation of the Spirit has been outdated by the study
of motifs in comparative religion. This has shown that the Spirit is not understood as
an enhancement of the natural but as a supernatural potency. The works of the Spirit
are “unspiritual” in the idealistic sense, for they involve ecstasy.

» 25 The link with xapig is not expressly made in 1 C. 12. It is thus debated whether
xaptoua is more closely related to xapig in Paul. But the ref. is there in R. 12. The close
relation between 1 C. and R. should be noted. The concept of faith is adopted in R.
12:3; this leads to an individualising of gifts acc. to the pyetpov niotewc, cf. Bultmann
Theol.6, 326: This “corresponds to the share in the xapiopata ... For as mioTiq
individualises itself into specific attitudes, so divine xapig individualises itself into
specific gifts of grace.”

« Hans Conzelmann and Walther Zimmerli, Dictionary of the New Testament, ed.
Gerhard Kittel, Grand Rapids, MI: Eerdmans, 1964-), 404-405.
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“kKAnoic Tou Beou, the “call” which goes out
from God, the divine “calling,” elucidated by the
words xapiopata (v. 29) and — gkAoyn (v. 28).

Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich
(Grand Rapids, MI: Eerdmans, 1964-), 491.



The Calling from God
and towards Man

 R. 11:29: kAnjoic To0 Beo0, the “call” which goes out from God, the divine
“calling,” elucidated by the words xapiopata (v. 29) and — gkAoyn (v. 28). 1 C.
1:26: BAEMETE ... TNV KANOLV UPQV ... OTL oU TTOAAOL oodoi KTA, “consider the state
of your calling, that there are not many wise etc.” In v. 27 we have instead of
KAjolg the stronger — €kAéyeoBay; 7:20: EKoatog v TH KARCEL N EKARBN, £V TaUT
HEVETW, “each should remain in the state of the calling in which he was called,”
because in any case he is €v Kupiw KANBeig (v. 22), because you TIufiq
nyopdaobnte, were brought back, redeemed (v. 23), because this kKAfjol¢ is Tapa
Bed (v. 24).1 Eph. 1:18: 1) eArig TG KANoewg autol, “the hope to which he (God)
has called.” 4:1: Afiwe nepimatioal TAC KAACEWS NC EKARBNTE; 4:4 like 1:18; Phil.
3:14: 10 BpaPeiov ¢ avw kKAnoswc (codd apud Orig: aveykAnaoiag) To0 8ol €v
Xplot® 'Inco0) “the reward of the high (heavenly) calling through God in Christ
Jesus.” 2 Th. 1:11: iva upag a§iwon ™Mg KANoewg 0 Bedc. 2 Tm. 1:9: (Beol) Tol
owWoavTog NUAC Kal KAAEoavTocg KANoeL ayia, ou Kata ta €pya Nudv aAAa Kata
(5iav poBeatv Kal xapty. Hb. 3:1: adeAdol dyiol, KAOoEWS £Moupaviou PETOXOL. 2
Pt. 1:10: ontovddoarte BePaiav up@v TNV KARjOLV KAl EKAoynv moletoBal.

 These 11 passages, which are given in extenso, show that kAnoic is in the NT a
technical Pauline or deutero-Pauline term. Here, too, we may adopt the simple
rendering “call.” But it is better (cf. kaAew 1.c.) to adopt the more emphatic
“calling.” It is always God who calls in Christ. Hence the direct attributes are the
corresponding Avw, ayia, ertovpaviog, and the related nouns and verbs are also in
correspondence, viz. xapiopata, xaplg, ekAoyry, mpobealg, and ekAgyeabal, oDTELV.
The fullest expression at 2 Tm. 1:9 brings out particularly clearly that our concern
here is with a pure act of grace on the part of God.2

« Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W.
Bromiley, and Gerhard Friedrich (Grand Rapids, MI: Eerdmans, 1964-), 491-492.
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“petavoeiv and petapeAeoBai are distinct in
class. Gk. = petavoeiv means a change of
heart either generally or Iin respect of a specific
sin, whereas pyetauyeAeocbar means “to
experience remorse.” yetavoeiv implies that one
has later arrived at a different view of something
(vouc), petapéEAeoBal that one has a different
feeling about it (ueAEel)

Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich
(Grand Rapids, MI: Eerdmans, 1964-), 626.



Repentance of God and Man

« petavoelv and petapeleoBal are distinct in class. Gk. —
pHeTavoelv means a change of heart either generally or in respect
of a specific sin, whereas petapelecbal means “to experience
remorse.”1 yetavoelv implies that one has later arrived at a
different view of something (vo0c¢), petaperecBbal that one has a
different feeling about it (u€Ael). But it is easy for the two ideas to
come together and even merge, since a change of view often
carries with it an uncomfortable feeling. The pass. deponent is
attested from Thuc. To Democr. is attributed the statement:
peTapeAela e’ aloxpolaolv Epypact Biov owtnpin, Fr., 43 (I, 155,
13 1., Diels5).2 petavola and the related petapélela are common
on class. soil, but, as the sentence of Democr. shows, they were
not understood merely intellectually. They were differently
estimated and could even be rejected. Tapaxrn and petapeAela
are in Plato two related signs of sickness in the human soul: kal
1) TuPAVVOLUEVN Apa YuxT) NKIoTa Mojoel a av BouvAndn, wg
repl OANG elrelv Puxng. umo 6€ olotpov (prick, strong emotion)
ael EAKopEVN PBia Tapaxng kal yeTapeAeiag Yeotn) €otal, class.
classical.

« Theological Dictionary of the New Testament, ed. Gerhard Kittel,
Geoffrey W. Bromiley, and Gerhard Friedrich (Grand Rapids, MI:
Eerdmans, 1964-), 626




